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SIE TY, or a regard tg Almighty 
We God, hath been ever lowed by | © 
be thinking Part f Mankind © * M\\if 
not only eminently ſerviceable; &i 1 
the peace and happineſs ee — 


D but to be neceſſary her. e © A 
hath been a ſtanding Argument for the maintazgng - >, 5 ©: 


and promoting it by all proper means; and for my_. La” || 4 
own part I am willing this ſhould be determine | 
by Experience and Obſervation. . Amongſt many © 
teſtimonies univerſally obvious, I would only deſire © 
the Reader to attend to one. | ES 
It is well known, an Oath is a moſt. conſiderable 
Band and Support of Society: For —— by this 
be moſt important Proceſſes in Courts of Fudica- 
ture are governed ; matters of fatt influencing 
Life and Eftate are very frequently determined; 
the moſt Faithful Fudge or Magiſtrate is in many 
caſes obliged to take his Direction for proceeding to 
a definitive Sentence from thence, be the affair before 
him of ever ſuch conſequence. This alſo is the 
ſolemn ſecurity a Government takes of its Subjects 3 
and whatever ground there be for the ſiſpecting 
the diſaffeftion of any particular perſon, The 
taking an Oath to be true, loyal, and faithful 
to the Prince is ſatisfafory. A plain acknow- 
5 e ledgment 


- 


[#1]. 


ledgment this, That Government bath not bath 


able to find out any thing more ſtrong and effettual 


for its own ſecurity: as indeed nothing can be 
thought of more ſolemn and awful in its own na- 


ture. Of how great conſequence muſt it then be 
to Society by all prafticable and proper methods to 


ſecure the Reverence of an Oath, upon which 


what is Dear and Valuable to Mankind fo much © 
depends? But alas! The force and moment al- 
lowed 10 an Oath inevitably expoſes us to very 


great injuries and ſufferings in what is neareſt 
tous. Were we to enquire into the cauſes bereof, 
wwe ſhould probably be referred to the Multitude 


if Oaths that are adminiſtred; to the Forms of 
many which are ſaid to be ſuch that no one doth or 


can keep them; to the trifling ſuperficial manner 
in which they are tendred, or to the want of an 
adequate penalty annexed to Perjury. It may be 
ſome or all of theſe have a conſiderable influence 
upon their being taken and kept too as very Forms 


and Ceremonies + and from undoubted reports made 
from Courts of Fudicature, there are Multitudes, 


we have reaſon to believe, hardy enough to call 
Almighty God to witneſs to their knowledge of 


things which they are abſolutely ignorant F; or 


which they know to be the Reverſe to their Teſti- 
mony: at the ſame time no way heſitating at the 
ſolemn imprecation of the Divine Vengeance upon 
themſelves for the ſame. This I confeſs Bath long 
led me to reſolve the loſs of that Reverence due t 


an Oath mainly into another cauſe : namely, into | 
a general loſs of all Reverence and Regard to 4 
Supreme Being, contracted and promoted more e- 


ſpecially 


* Nullum enim vinculum ad adſtringendam fidem jure. 
Jurando majores arctius eſſe voluerunt. Cic. de Off. 1. 1 5 


* 


E Sa: es 


Qu 


C] 


F 1 


ſpecially by acuſtomary prophanation of his Name, 
and invocation of his Vengeance. 
Mben Oaths, or Appeals to Almighty God, are 
fo familiar, and make up fo great a part of ordi- 
nary Converſation, the Nature and Uſe of them 
muſt of courſe be loſt : and when Creatures in their 
frolick and mirth can many times in an hour call 
for Divine Damnation «por themſelves, what 
becomes E the Sanction of an Oath as a Civil 
Security? How is it likely that it ſhould be re- 
garded according to its deſign as the ſecurity to a 
Government, the means of preſerving Property, 
of coming at Truth, and adminiſtring Fuſtice, 
whilſt it is proſtituted to the meaneſt ſervices, 1 
crated and rendred contemptible by common uſe 2 
Can ever that be a ſacred thing, or be a Bond in 
any ſpecial caſes with any, who make it the Com- 
mon Seal to every thing, be it ever ſo mean 
and trivial; be it a Tale, a Feſt, or a premedi- 
tated Lye? Or can that be an effefual engage- 


ment to Truth or Fidelity, to which purpoſes an 
Oath is inſtituted by Civil Authority, that is pledg®d 


upon all occaſions, and given to back every Imper- 
tinency? Methinks Perſons of very ordinary Pe- 
netration muſt be able to determine this matter, 
and by the Help of Common Senſe alone may ſa- 
tisfy themſelves, that cuſtomary and raſh Swearing 
muſt evidently deſtroy all the Ends of an Oath 
ſolemnly tendered. An Heathen Orator joined 
* the Religion of an Oath and the Fear of God? 
together. They who can continually ſummon their 


Maker to be a Witneſs to their diſſolute Non-ſenſe, | 
to their ſtormy Rage, or their mojt deliberate Lies, 
6 a can 


* Cic. pro Fonteio, 


* * - a * * h — \ * 
1 


1 


tan have no inward ſenſe of the Being they in. 

vote. And ſince the: obligation of an Oath with 
reſpect to Conſcience depends abſolutely on the 
ſenſe of and regard to a Divine Being, to whom © 


it 15 a ſolemn appeal as a Witneſs of what we ſay, 


and an Invocation of his Vengeance in caſe of Fal. 


hood, how ſhould they «who make no Conſcience of 
ſeearing Raſhly and Vainly make any of ſwearing 
Falſly ? How ſhould they who call perpetually far 


Damnation and the Curſe of God in their merri- 


ments, have any apprehenſion of it ſufficient to ſe- 
cure Truth from them, when any miſchief is to 


be avoided, or any advantage is to be gained by 


Falſhood ? 
From hence, were it not in a manner putting a 
ſtop to All proceedings in our Courts of Fudicature 
from the horrid Prevalency of this Unnatural, 
Tnexcuſable Habit, I ſhould think it a very reaſo- 
nable propoſal, ** That every Common Swearer 
be legally INcAPACITATED for giving Teſti- 
„ mony in any cauſe. ** But ſince this cannot be, 1 
 bumbly think from the vaſt influence that an Oath is 
allowed to have upon the peace and ſafety of Man- 
kind asa Civil Af, and from the very eaſy tran- 
ſition from Common Swearing to Falſe Swearing, 
that what is now deemed Wilful Perjury is miſt 
worthy of Death: Such a penalty aſſixed thereto 
7s but a reaſonable ſecurity for our Properties, 
Reputation, Liberty, and Lives from that quarter; 
and I humbly think merits the conſideration of the 
Legiſlature. 


7 


What hath been ſuggeſted I think abundantly | 


manifeſts, how neceſſary Piety is to the peace and 
welfare of Human Society. And by the way, 
how impertinent doth that excuſe for the Common 
Swearers from hence appear, They mean 10- 


* thing 


[vii]. 


0 thing by it. Net to ſay, This is frequently 


falſe in falt: for very often by their ordinary ap- 
peals to God they deſign to deceive others, and by 
their terrible Curſes they really deſire the Deſtru- 


Anion of their Fellow-creatures : But not to inſiſt 


upon this, nor upon the intrinſick evil of the thing 
I would aſk, ſuppoſing they do mean nothing 
thereby, yet are not the natural effects of this 
un-meaning practice ſomeihing * Hath it not in 


the higheſt degree an influence upon the Habit of 


of the mind as to Truth and Falſhood themſelves, 


and as to the moſt powerful ſecurities we have for 
the engaging to the One, and the preſerving from 


the Other? Is it not a kind of Habitual Perjury ? 
Are ſuch likely to be any way attentive to what an 
Oath is, upon any ſolemn occaſion, when this very 
plea acknowledges thai they wanton with it? Or 
can their want of intention, or abſolute careleſneſs 


of mind be an Apology for thoſe miſchiefs it is the 


cauſe of ? It naturally and ſpeedily deſtroys the In- 
tegrity of the mind; That is of courſe laid waſte ; 
and it is itſelf a preparation for Deliberate Per- 
jury in any inſtance. And ſhall theſe actual con- 
ſequences be overlooked or put up with under the 


plea of their not Intending any thing; hen 


theſe eſfects are the ſame, whether they mean any 


thing or not? We ſhall only further ſubjoin on this 
bead a paſſage of the TRuLy Reverend Arch. 


biſbop Tillotſon. ** T ſpeak it knowingly” ſaith 


he land ſo may any in our day!) A man can . 
* hardly paſs the ſtreets without having his Ears 


* grated and pierced with ſuch horrid and blaſ- 
*© Phemous Oaths and Curſes as were enough, 
dere we guilty of no other Sin, to fink a Na- 
** tion, And this not only from the Tribe that 
** wear Liveries, but from thoſe who go before 

| | «23 - _ 46 thei» 
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£6 them, and ſhould give better Examples. 
J it not then high time the Laws fhould pro- 
vide by the moſt prudent and effectual means 


> 


* 


to curb theſe bold and inſolent Defiers of Heaven, 
who take a pride in being Monſters, and boaſt 


| ©. themſelves in the Follies and Deformities of Hu- 


& man Nature?“ 

The following Diſcourſe ſu fficiently intimates the 
reaſon of its publication, wiz. The unreaſonable 
and pernicious ſeparation of thoſe things in Scheme 
and Practice, which the Author of our Religion 


hath joined together ; 2 4 whence Chriſtianity in 
diſgraced, and the end of 


wee hath been ſad 
it, the Reformation - Mankind, hath been 
manifeſtly fruſtrated. ---- Since the moſt exalted and 
perfect Virtue is taught, urged, and exemplified 


in the Goſpel of Feſus, it is certainly a moſt lau- 


dable deſign, and abſolutely neceſſary to the eſta- 
bliſhine His Kingdom in the world, to inculcate 


| thoſe Perſonal and Social Duties, which be hath 


laid ſo great a ſtreſs upon, and which make up ſo 
eminent a branch of his Religion. It is conſe- 
quently very laudable and neceſſary to ſet to view 
the Beauties and Benefits of Virtue, which lull 
advances the. honour of the Inſtituter, promotes 
the love, and facilitates the prattice of it in ibe 
Diſcivle. ---- But may we not aſt, Have not Chri- 
ftians been unwarily betray d. into a Partiality for 


Virtue to the Prejudice of Piety; ſo conſining 


their own and others thoughts to the former, till 


be latter hath by many been thought needleſs or for- 


gotten? And bath not this propagated another ex- 
tream, a contempt of Virtue, à treating it in 
terms of great Diminution, under a pretence of 
raiſing the credit of Piety by that means? But 


why milſt they be thus ſeparated- and even ſet at 


variance | 


*. , is. Th. S.- 


things, 4 reeable to the Nature of Go 


T1 ix 1 | 
variance There is an eſtabliſbed conneftion, 
leſs than a Divine one; a Connettion, not from ar- 


bitrary will, hut a wiſe and kind 7 27 of 

the Na- 
ture of Man, to the ſeveral relations in which be 
ſtands to the Beings about bim, and to the qualifi- 
cations neceſſary to his real happineſs, conflituted as 
he is by bis Maker. 

For the neceſſity of Piety to compleat the C b 
charafter, we need only appeal to the Chriſtian 
Scheme , and for the expediency of it towards a 
virtuous diſpoſition and practice, I am ready to 
believe it eſtabliſhed in the following diſcougſe. 
Every one muſt ſee, that it is one thing what a 
particular perſon or two in an age finds ſufficient 


4 à Principle of Virtue, and another thing Fate, 


what Mankind in general need to influence to 
Virtuous conduct, or what is calculated to pings 
a General Reformation. I this obvious Remark 


had been attended to, and applied to ſeveral of the 


late Refinements upon the Goſpel method of Govern- 


ment, the force and beauty of them had ſoon ; 


vaniſhed, 
I defire the Religious Society to U wh [ Rand re- 


lated to look on this diſcourſe as an affectionate at- 


tempt to preſerve them from a pernicious extream, 
and to advance both Piety and Virtue amongſt them. 

This way would I diſcharge thoſe ſpecial Obligations 
IT am under to them, and ſhould account it one of 


the moſt happy paſſages of my life, if I were but 


ſucceſsful. *Tis from a concern for the honour of 


Chriſtianity, and a ſolicitude for their experiencing 


the preſent delightful impreſſions, and the bliſsful 
conſequences of their profeſſion f it, that I would 


preſs them to look to it ----- That their Devotion be 


| fold and rational : ſuch a one as can plead Divine 


preſcri prion 
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preſcription for its ſeveral acts and exerciſes, is ac- . 
companied with the underſtanding, and with a 
through engagement of the mind. I would alſo 


bes them not to Reſt in any delightful im- 
preſſions - experienced amidſt ſuch Acts of Devo- 


tion, as ſufficient to eſtabliſh a Pious Character; 


look more to the influence it hath upon your ge- 


neral Walk, and your habitual Frame. Fudge 
of your attention on the Religion of the means 


by the effects it bath on the Religion of the end. 


Do your devotional acts diſpoſe your minds to fur- 
ther acts of the ſame kind, to all the preſcribed du- 


ties and ſervices of Religion, and promote an 
eſteem of God and regard to him in the whole 


of your behaviour? Do they advance the ſeveral _ 
graces that adorn the Chriſtian's heart and life; 


ſuch as the realizing perſuaſion of an inviſible 
world , the aſcendency of reaſon over appetite ; 
courage and reſolution to hold on- your way thro 
all diſcouragements; the conqueſt of ſinful paſ- 


ſions, and the government of the more innocent 


aAſfections; an extenſive catholick charity; in a 
word, all the branches of Righteouſneſs and 
Geodneſs * By a life thus uniformly Pious and 
Virtuous, our particular acts of Devotion are 
in the beſt manner atteſted to be performed as they 
ought, and may moſt confidently be depended on as 
accepted of Ged : hereby alſo our own Piety and 
Devotion at leaſt will be ſecured from that ſlander, 
under which all pretenſions thereto are ſometimes un- 


reaſonably brought from the inconſiſtencies of ſome. 


profeſſing it, That it is an expedient for the better ac- 
_ compliſhment of mean and vile deſigns. ----- Since 
Mode and Faſhion have evidently too much uſurped 


be Government of Religion as well as other 
things,. I would beg leave lo warn them alſo againſt 


all 


nat. Wm Wm. 8 * . 


all deference or regard thereto, however prevailing 
it may become. I cannot for my life fee, what Fa- 
ion or Cuſtom bath to do with Religion. There 
is quite a ſoleciſm in the Terms, a Faſhionable 
Religion. The Religion of Chriſtians is unchan- 
geably ſettled by their Maſter, nor can any Autho- 
rities or Cuſtoms on earth diſpenſe with any article 
thereof, or bear us out before our Fudge in fol- 
lowing them. Refinements here are downright 
Deformities : there can be no poliſhing diſpen- 
ſations but at the expence of its beauty and uſeful- 
neſs, nor a falling in therewith but to our evident 
hazard as to an hereafter as well as to our preſent 
boſs. For men to take and leave, to put in or put 

out at pleaſure ; to model by inclination or intereſt, 
or under a pretence of rendring Religion more pa- 
latable to the Diſaffetted, ---- let it be backed by any 
thing termed Santtion, merits the ſcorn and abbor- 
rence of all who have any regard to the Author of 
their Religion, or any generous aim at the per- 
fecting their Natures, which is the generous ſcope 
and end of the Inſtituler. Let it be the Religion of 
the Ingenious, of the Polite, or of thoſe who uſurp 
the name of Fine-thinkers or Free-thinkers. ---- 
What hath a Chriſtian to do with it, if it be not 
the Religion of Jeſus. _ 

It hath been the delightful experience of all qua- 
lifed Fudges, That the natural and generous Am- 
bition of a future Immortality is a moſt powerful 
incentive to a progreſſive Piety and Virtue ; as 

alſo, That this Piety and Virtue as it advances 
hath a proportignable influence on that Ambition, 
Ob ! might The heard in a Prayer for the World! 

with the warmeſt heart could I put up the ſame for 
all my fellow-creatures, that I now do for the Reli- 
ions Society I.ſtand related to. _—_ they be able 
70 


= - 1 [ X11 
© to join their teſtimony, That by a growing p 
and Virtue they enjoy a refreſhing preſage of an 
bappy Immortality, and that from hence they fee] 
a powerful and ſteady excitement to freſh advances 
in Piety and Virtue. Thus adorning their profeſ- 
ion, flouriſhing in every thing divinely Great and 
= Good, and qualified for the moſt uſeful and comfor- 

1 table life, may they in the beſt ſenſe enjoy tbemſelves, 

k . and contribute to the happineſs of the World: 

4 their Religion and their Comfort too reſembling the 
ſplendor of the Sun, increaſing in ſtrength and in- 
fluence till it ſhall be Perfect Day. 
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2 Co R. VII. 1. a 
Perfecting holineſs in the fear of God. 
HE Perfection of the Chriſtian 


WY Rule hath frequently been made 
an Objection againſt it. Some 


to repreſent it to themſelves and 


entirely unſuitable to Mankind in their preſent 
Impaired circumſtances, and carrying ſuch a ſe- 
verity in it, accompanied with its ſanctions, as 
can never be reconciled with the Wiſdom and 
Love of God. This makes them look upon a 


life governed thereby only as a fine ſpeculation, - 
but from the impracticableneſs of the thing, no 


matter of Obligation. But upon due reflection 
probably this objection, with the concluſions 
drawn from it, will appear reſolvable into pure 
Ignorance of Chriſtianity, or into a diſaffection 
to the practice it enjoins. For, the Perfection 


of the Rule is in itſelf a good Argument of its 


Divine Original; and as it is calculated for the 
Perfection of our Nature, tis alſo an evidence 
of the Love and Kindneſs of God to Men: ſince 

Cr» ns . 1 


have from hence taken occaſion 


others as a Meaſure of Duty 


it is 8 that 1 8 mack the nearer 
we approach to the rectitude of the Firſt Being; 
ſo much the more muſt we ſhare in his Blefſed- 
neſs. The objected impracticableneſs of com. 
ing up to the Chriſtian Rule is a poor evaft on. 
If it means, that Human Nature under its 

ſent diſadvantages will certainly fall ſhort of 
that degree of Holineſs which the Precepts carry 
in them; this is ear but then it is no juſt im- 
peachment of the Goſpel as a Rule of Life, ſince 

the Perfection of the Rule hath naturally a con- 


ſiderable influence on the perfection of the Copy; 


and becauſe our final acceptance with God and 
happineſs in him may be obtained by a lower 
degree, provided there be no indulgence to any 
thing forbidden, but on the contrary, a fincere 
endeavour to come as near to the Rule as we 
can. Nor is there any more reaſon in the Ob- 
N of Severity: this is partly obviated alrea- 

dy; and will, we apprehend, be fully ſo if it be 
conſidered, that with the Rectitude required as 
the End of the Precept, there are alſo moſt 
apt means provided for the attainment of it. 
Amongſt others, we have the moſt forcible mo- 
tives and arguments to influence our minds, 
leading us to the due uſe of our thoughts as to 
the reaſonableneſs, the importance, and advan- 
tages of the Duties preſctibed ; and animating 
us to an Ambition both of approving our ſelves 
therein to God, and reflecting, in the beſt man- 
ner we are able, Perfections which have the 
moſt apparent influence upon our own Happi- 
neſs. Such objections then are plainly reſolya- 
ble into our not taking things in the connection 
wherein they ſtand, and our not conſidering 
— as our Saviour hath left it: Ms 


of 


BEE, Th 3 4 3 5 
ced from our not joini the Precept with | | 
its Motives ; from our not the Grace and 


Mercy of the Goſpel along with its Stritneſsz _ 


and finally, from our not reflecting, that the 
ſeveral branches of Duty both in their nature 
and deſign, are greatly ſubſervient to and dn 
ential upon each other 

It is this latter — my eye upon at 
preſent, led to it, as I think, by the Text. 
We will not be perſuaded to take the ſeveral 
branches of Duty together, and Unite them in 
our practical regards: in conſequence of which, 
ve muſt not only be gro fly defectiye in our Re- 
ligion, but find it much more difficult and * 
comfortable than otherwiſe we ſhould do. 
what ſenſe I underſtand the words, and I 

I have taken their real meaning, will beſt be 
ſeen after J have a little explained the terms. In 


order to which let it be e ----'Tho' there 


was a Chriſtian Church at Corinth, there were 
many who ſtill retained their Heatheniſn pra- 

ctices of Idolatry and Senſuality. The Corin- 
thians ſeem to have been infamous for two 
things; for Luxury and Lafciviouſneſs : both 
of which greatly endangered their return to Ido- 
latry who had embraced the Chriſtian Faith. 

Their luxurious appetites inclined them too much 
to partake of the Idol feaſts ; ahd their addicted- 
nefs to Lewdneſs, which uſually accompanied 
thoſe feaſts, expoſed them not a Wide to the di- 
rect worſhip of Idols. The Apoſtle hereupon 
found it neceflary to warn thoſe who profeſſed 
the Chriſtian Faith againſt all communication in 
ſuch feaſts and rites z backing his advice with 
this argument, That it was upon their ſeparation 
from ſuch perſons, and their an from ſuch - 

B 2 


vices, 
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vices, that as frond. in the relation of Children 
to God, and might expect his preſence and bleſ- 
ſing as a Father: nay, that there was an indiſpen- 
ſable neceſſity of ſuch a ſeparation in order to en- 
title and qualify for ſuch privileges. The Filthi. 
eſs of the fleſh which the Apoſtle mentions, moſt 


© certainly relates to thoſe ſenſualities, defilements 


and abuſes of the body that were wont to ac- 
company Idolatry; probably here more parti: 
cularly meant by the filthineſß of the ſpirit. The 
Holineſs then which ſtands oppoſed thereto muſt | 
at leaſt include what we uſually mean by a Vir. 
tuous mind and behaviour. It will not then be 
foreign to the Apoſtle's general deſign, to conſi- 
der it as flanding for Virtue in general, or thoſe 
duties that reſpett ourſelves and others. For the 
acquiſition of this virtuous diſpoſition and beha- 
viour, the means propoſed by the Apoſtle is, 
The Fear of God, or a pious diſpoſition and life, 
From whence we may draw this Propoſition, 
That Piety is the beſt Principle of Virtue, Where 
the mind ſtands the moſt {ſtrongly and duly 
diſpoſed towards God, there will be the greateſt 
eminency in thoſe duties which reſpect ourlcives 
and others too. 

For the proof of this I would, 


I. Give a brief and gener al account of a pi- 
ous diſpoſition, here and elſewhere intended by 
the expreſſion, The Fear of GO. J 

II. Conſider it in its influences upon the du- 
ties that reſpect ourſelves and others. 


1. I would endeavour to give a brief account 
of a pious diſpoſition, here ſpoken of under the 
term, The Fear of God. This expreſſion then 


 friftly | 
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— 


_ 


"TIT 


© ante taken hath a more immediate as 


Juſtice in God; as it ſignifies the determination 
of his All- perfect Will for the maintaining the 


Rights of his Government in the puniſhment 
of Delinquents and Offenders. The diſpleaſure 
of a Divine Being, as it is accompanied with 


an Irreſiſtible Almighty Power, is certainly as 


proper an object . our Fear, as his Love is of 
our Hope: the former is equally founded upon 
the reaſon of things with the latter: and tho” 


it may not be the noble principle of Obedience, 
it is doubtleſs a very reaſonable motive to it; an- 
ſwering as truly to the frame of our natures 
both as Senſitive and Rational, as any other 


motive can do, upon the ſuppoſition that Vice 
is the object of the Divine abhorrence, and that 


the Wiſdom of the Supreme Governor may lead 


him to expreſs his abhorrence of it: which 1 


think none would deny. Upon the fame fu 6 


"poſition Chriſtianity is "donbdeſs not only 
fenſible, but teſtifies the Wiſdom of its. Au- 
thor; in that our Fear is addreſſed to by threat- 


nings, and the Terrors of the Lord are made 
uſe of to perſuade men by influencing that affe- 
ction; thereby bringing them to conſideration, 
and the uſe of their rational powers for the 


geſt. 
But che expreſſion of The Fear of God, as it 


ſtands here, and is preſcribed by the Apoſtle, | 


is more com deen auen it ſeems to me to im- 


ply, A mind deeply and habitually aſfected with a 


- of the — we owe to God, and diſpoſed to 


pay bim thoſe regards which are ſui table to his Ex- 
ellencies, and the relations in which wwe ſtand to- 
wo bim. This hath all in it that The Fear 


of 


avoiding the miſery which thoſe Terrors ſug- | 


"#1. 


practical payment of all proper regards to him 


-as God, at all times, and upon all occaſions. If 


me attend to our own Make, we ſhall find that 


our Aﬀections are not at the command of our 


Wills: we cannot Fear or Love any thing af 


pleaſure; but our Minds muſt diſcern ſome qua- 


lities and perfections in the Object, ng 
we at leaft account a perfection, before thoſe 


fections of the Mind can be excited. Agreca- 
bly to this, God hath given us an account of 


his own Excellencies, all adorable and lovely : 


he hath given us an account of the Relations 


in which he ſtands to us, and we to him; 


the neareſt, the fulleſt of Obligation that can 


poſſibly be. Theſe are ſet before us to form our 


Minds to that temper and thoſe regards towards 


him, which he hath made the matter of an ex- 
preſs Command: plainly deſigning hereby, that 
our Religion ſhould not be merely tnechanical 
or accidental, but that we ſhould be able to give 
ourſelves a reaſon for our regards of himſelf; 


even ſuch reaſons. as always holding, may render 


our Religion a Principle, and our regards to 
him a Temper, a Buſineſs, a Life. And ſuch 


reaſons are we furniſh'd with for that Fear of 


God here preſcribed in order to our purification 
from Vice, and perfection in Vartue, viz. An 
Hhabitual eſteem and regard ,of him, anſwering to 
the Excellencies of his Nature, and the Relations 
Subſiſting unchangeably between him and us. This 
we ſtile a pious diſpoſition; this the Apoſtle pro- 


. Poſes as a moſt effectual means towards an emi- 
nency in Virtue, or in perſonal and ſocial Du- - 


ties. Which _ us | 


of God Arid laben haz 1 
as its Object, een che ſeveral Attributes of the 
Deity z and as to its Exerciſe too, even the 


WW r ci c 5 


15 1 


II. To conſider 3 that this Piety 


ba upon the duries that reſpect ourſelves and 
| others. And „ 02 


— Picry hath a aue Influence upon Vir- 
tue. Such is the perfection of the Chriſtian 

Rule, that there is no branch of Virtue but is 
the matter of a precept. It is a Scheme of the 
pureſt and moſt exalted Morality that was ever 
put together: it inſiſts upon virtuous intentions 
and affections, as well as external actions, and 
extends to what is hidden in the heart, as well 
as to what is obvious to the world. So that it 
is not ſufficient to eſtabliſh a virtuous Character 
according to the Goſpel ſtandard merely to ab- 
ſtain from thoſe things which a vitious Mind 
would ſuggeſt and prompt to, but the Mind it- 
elf ſhould in ſome good degree be freed from 
its vitious turn and diſpoſition. The precept 


extends to that : and whilſt a perſon carries about 


him his envy, malice, revenge, or any other 
corrupt affection in any conſiderable power, he is 
an Offender; he doth not come up to the pre- 
cept, tho” the affections themſelves ſhould not 
always appear to the world. Now fince fo per- 
fect a : Vittel is enjoined us as the Will of God, 
and is the matter of a precept, a pious diſpoſi- 
tion muſt greatly ſubſerve it; ſince that is in its 
very nature, an inward regard to the Divine 
Authority and Approbation. From hence Vir- 


tue muſt naturally ſpring from true Piety : I ſay 


true Piety; for there is a Piety falſly ſo called. 
There may be a&s carrying the appearance of 


| homage and worſhip to God, without any tem- 


per of mind to anſwer them; ; that is, without 
Piety: as we are aſſured there may be giving all 


Our 


our Goods to feed the hot where there e 
Charity. And by the way, this without breach 
of Charity may be deemed. the caſe, when thoſe 
acts are accompanied with habitual Unrighteouſ- 
ne of any kind: they are then plainly reſolva- 
EO ble into nothing better than a Commutation . 
| - with Almighty God, or a fine Gloſs for the de- 
ception of the world: a ſenſe of God hath n 
concern therein as a Principle, Motive, or End: 4 
ſo far from it, that would the omiſſion of thoſe 
acts of homage, or their contrary, ſerve the ſame 
purpoſes, they would be neglected or reverſed. 
On the other hand, where true Piety hath form- 
ed the temper, we ſay Virtue will naturally re- 
ſult from thence : wherever there is a due diſpo- 
ſition towards God, and in proportion to it, So- 
briety, Righteouſneſs, Charity, Meekneſs, with 
every other moral Virtue of courſe. becomes an 
object of -regard, as they have the ſtamp of di- 
vine authority upon them, and are the terms of 
the divine approbation. Again: Piety hath a 
natural influence upon Virtue, or upon a right 
| behaviour towards ourſelves and others, as it 
ſuggeſts the moſt powerful reaſons and motives 
too for ſuch a behaviour. Theſe are the Divine 
Perfections and Relations to us. No one can 
be unwillingly ignorant how conſiderable a. 
branch of the Chriſtian Syſtem Virtue makes, 
how conſiderable a part of the Divine Wull. 
Now Piety not only compoſes the mind to a 
thoughttulneſs concerning Duty, but furniſhes 
with conſtant reaſons for it, and diſpoſes the 
mind to attend to them. If we are habitually 
diſpoſed to pay all proper regards to God, and 
have ſuitable affections ,zowards bim, he will be 
habitually preſent to the mind in his Pere 
| an 
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and Relations, and thereby enforce every duty . 


of the ſecond table, as occaſion and opportunity 


offers. The Soul of this pious turn is accu- 


ſtomed to converſe with him as the Author of 


its being, the Proprietor of its faculties and 
powers, and the Object of its abſolute depen- 
dance: as its rightful Sovereign, omniſcient 
Witneſs, and See of its ſtate both here 


and hereafter, from whom there is no appeal: 


as its kind Benefactor from whom all it poſſeſ- 
ſes, in the vaſt variety of it, hath proceeded; 


of whom it holds All; and from whom the 
Happineſs, ultimate and compleat, which it 
expects, muſt be derived to it, or it is undone 
for ever. This keeps awake its natural ſenſe of 


Juſtice, which leads it to employ all its facul- 


ties and talents under a Divine direction: it ſets 
a perfect and univerſal obſervance of God's 
Will in the light of Gratitude ; and prompts 
to the pleaſing and honouring this its Maker 


and Benefactor, as the very. beſt ſacrifice it 


can offer. Such reaſons may not always be 
drawn out in form and actual thought for the ſers 


vice of Virtue, but this Haba influence is ſta- 


tedly found. They give a general turn and 
tendency: to the behaviour, and are ready for 


uſe under any fally of inclination, or PRINT: | 


temptation to any inſtance of Vice. _ 
2. Piety hath not only a natural, but, com- 


pared with ſome other motives, a peculiar in- 


fluence upon the duties reſpecting our ſelves and 
others, Some have talked, and more by their 
practice declare-their ſentiments are, That Mo- 
rality might be well enough ſecured without 
that diſpoſition reſpecting God, which Piety 


includes. Piety and Virtue are ſo ſeparable : 
0 | 


with | 
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with them, that the latter may hi ſ F ently 
maintained without the former. I think this' 14 


not true; nay, that it is a very pernicious mile | 


ſtake. It ſeems very contrary to the natural 
ſentiments of Mankind, where they have 
thinking perſons. One Heathen of conſiderable 1 
note * declares, That Piety is at the head of every 
Firtue. Another, + who with moſt in that fer- 
timent is a greater authority than Jeſus Chriſt, 
ſaith, That if Piety towards God were taken away, 
Fidelity and Fuſtice amongſt Men would not long 
furvive. When Abimelech the King of Geras 
expoſtulated with Abrabam for concealing from 
him that Sarab was his wife, whereby he laid a 
very great ſnare in his way; Abrabam gives him 


this reaſon for it, || Becauſe I thought.the fear if 
. God is not in this place, and they will ſlay me fur 
my wifes ſate. His reaſoning was plainly this; 


that where there was no regard to God, it a 
very unlikely there ſhould be any reſtraint from 
acts of cruelty, and injuſtice, when prompted to 


them by a ftrong inclination, and when oppor- 


- tunity favoured a preſent gratification: with 
this reaſoning Abimelech himſelf ſeems ſatisfied. 
We dont ſay, but ſome from good natural diſ- 


poſitions may do ſome virtuous acts: but we 


muſt alſo know, if we are acquainted as we 


ought with our Rule, that perſons are denomi- 
nated Yirtuous from the prevalency of a behavi- 
our and practice; for which we apprehend 1 
pious Diſpoſition is abſolutely neceſſary. 5 
it may be aſked, Are there not ſome 
things that will equally ſubſerve and mmaintai 
Virtue, and prove as ſufficient Principles 3 
* ? Such as a principle of Honour; a _ 


2 ROT I 9 - Cicero. 1 Gen. xx. 11+ 


RR mY 


12 


"Tue 1 


of Virtue itſelf; a regard to our. own BN 
intereſt which Virtue undeniably befriends 
not theſe be as effectual to the fi upporting a 


Will 
ſteady courſe of Virtue? I anſwer, No. Let us 


2 Bale conſider the ſtrength and power of theſe 


4 as influential upon a virtuous fe. 


Some may think that a ſenſe of bonour, with- 
out any thing elſe, is ſufficient to produce and 


ſupport a truly virtuous life. Without all 


doubt, Virtue is truly honourable: it 1s ſo from 
its own intrinſick excellency; as alſo in a rela- 
tive view, as it is moſt agreeable. to the dignity | 


of the human nature. It gives a perſon a moſt 


juſt title to an univerſal reſpect ſo far as he is 


known: inſomuch that Temperance, Chaſtity, 
Juſtice, Liberality, Gratitude, are applauded 
even by thoſe who won't copy them. But, how 
few amongſt Mankind have any ſenſe of Ho- 
nour at all? How many who are acquainted 
with, who can feel; no higher ſenſe, than that 


of Axrecable or Diſagreeable to Inclination !' Such 
undoubtedly cannot be influenced by this ſenſe 


of Honour. As for thoſe who have it, and are 


in any meaſure influenced by it they find it a 
very precarious principle. Every one knows 


how great an influence faſhion and common vogue 


have upon our ſentiments of things as honourable 


or mean; and what powerful ſeducers they are. 


Our ſenſes ſufficiently inform us, that many 


things, which even upon a ſlender examination 


are eyidently baſe and di ſhonourable, are dif- 


guiſed and recommended to the generality from 
a gallantry and bravery which Cuſtom or Fa- 
ſhion only hath ſtamp'd upon them. Tho? this 


doth not alter the nature of things, yet it greatly 
influences our d 00 of them. It may 
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and doth corrupt inſenſibly our ſenſe of Ho- 
. nour, and thereby may as well lead us from Vir- 


tue, as 70 it. Nay further, tho' we allow that 
ſome, who have little or no regard to God, 
may at preſent act a virtuous part for the very 
Honour of being virtuous, yet what Security doth 


this principle contain? That very Honour thus 


ſtrongly affected, and which is in this caſe the 
ſame with Reputation, may very eaſily and fud- 
denly come to be preferred to Virtue itſelf: it is 
but for Honour and Virtue to be divided; and 
this may be by the next ſet of acquaintance that 
their civil intereſts, or ſome particular taſte may 
throw them amongſt. Ther probably this fine 
Epithet of Honourable is tranſlated to a very 
foul thing, and the biaſs to Virtue becomes a 
biaſs to Vice, Honour as accompanying Virtue 
is likely to influence only when Virtue is gene- 
rally reputable, that is, faſhionable: it is much 
too feeble a thing to enable a perſon to with- 
ſtand the reproaches, ſneers, contempt, and all 
the other marks of Diſhonour, which, when 
unfaſhionable, it bears. In ſhort, Honour as 
a principle of a virtuous life may ſerve for a 
Topick to harangue upon; but when perſons ' 
are virtuous only for the Honour of being fo, 
it will be found to fall as ſhort of Piety in its 
effects, as the Honour that comes from Men is 
inferior in its influence to the Honour that 
comes from Gd. ” 
Others propoſe the Love of Virtue as a ſuffi- 
cient principle of a life of Virtue; thus ſetting 
aſide Piety as neceſſary thereto. But his alſo 
we believe upon examination will be found a 
deluſive phraſe, or elſe very inſufficient to anſwer 
the end propoſed. We have already allowed an 
antrinfick Excellency in Virtue: it hath an # 
OE | ſential 
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ſential beauty, „and may captivate any one as far 
as admiration goes, who will but ſteadily be- 
hold it. But; if by a Love of Virtue be meant 
no more than an Admiration of it as a lovely 
' thing in itſelf this is equally the acknowledg- 
5 — of the Worſt with the Beſt. When they 


are. calm enough for thought, and free enough 
to declare their real ſentiments, they are con- 


ſtrained in ſpite of themſelves to bear a teſti- 


mony to this truth.“ So that this ſentiment of 
Virtue is what many have, who yet think not 
fit to embrace it. Further; if by a Love of 


Virtue be meant a Pleaſure in the Als of it, we 


acknowledge this is much more than the for- 
mer: and doubtleſs, where the virtuous princi- 
ple hath fo far gained the heart, that a delight 


is taken in virtuous actions, much may be ex- 


pected towards a virtuous Life. But this natu- 
cally brings on a Queſtion ; How is this delight 
in Virtue to be obtained? I fear it is the caſe of 
very few. Thoſe who are ſtrangers or enemies 
to Virtue, or thoſe who are juſt enter'd upon a 


virtuous courſe, can know but very little of the 


matter. What principle are they to act upon, 


to whom this Delight in Virtue cannot be a 


principle? or how ſhall zhey attain to this delight 
in virtuous acts? If it be ſaid, By the practice 
Fit; the Queſtion ſtill returns, How hall they 


be engaged to this practice which is to ſecure this 


love? For my own part, I can diſcern no ſolid 
anſwer hereto, but, A regard to God. If this 


be fo, Piety muſt ſtill be acknowledged the 


beſt Pra: of Virtue,----But, to allow as 
| much 


* Illud « enim honeſtum, quod ſxpe diximus, i in 
alio cernimus, tamen nos movet, atque illi, in 0 id 185 
ridetur, amicos facit. Cic. de Off. L. 1. 
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much as can well be fippoled, That there is an 
actual delight found by ſome in virtuous acts, 
even where there is little or no regard to G]: 


yet let it be enquired, Whether this pleaſure N 
and love is not confined to ſome particular Vir- 


tues to which natural Conſtitution may lead, “ or 


which a prudent and good Education may have 


render'd habitual. I dare to fay, it is not a love 


to Virtue in general, If ſo, this partial pts 
is not ſufficient for the Divine approbation, or 


to ſecure a character with God, whatever it may 


do towards a name and character amongſt Men. 


We cannot think that any perſon is conſtitutio- 


nally diſpoſed towards every Virtue ; nay moſt 


certainly, every one hath his conſtitutional Vices 


as well as Virtues, The Queſtion then till re- 


mains to be anſwer'd; How ſhall we attain the 


love of thoſe Virtues that are oppoſite to thoſe 
Vices? Or how can a perſon be denominated 
virtuous from the delight in ome Virtues, whilſt 
he abhors and lives in oppoſition to others? 


This love then cannot be general but by means 


of ſome principle; and this principle muſt 
equally affect and influence every branch of Vir- 
tue: And what hath ſufficient power or is thus 
extenſively influencing, beſides a regard to God? 
Give me leave to add, If there be a Love of 
ne in any . from ny; there is alſo 

a love 


* As for Virtues diſtinguiſhed Cs by their being 


Conſtitutional, they ſeem more allied to the Animal than 
the Rational part of our Natures : and tho” the 1 render the 


poſſeſſors in ſome degree more happy in themſelves, more 
agreeable or uſeful to others than otherwiſe they ſometimes 


would be, yet in themſelves they conſtitute not à virtuous 


character, tho” they may befriend it: they are rather ami- 
able infincts than virtues, whilſt reaſon and Ive have 
no concern in their operation or direction. 


I rs 1 
bed ce thingy invrooght and dd. 
which are —— „Which conſequent- | 
iy will combar-this love of Virme. Now ſup- 
F than merely 

pleaſure we take in ſome acts of it, how 
like y is it that we ſhall embrace favourable op- 
portunities for the gratifying of a Counter-affe- 
ction when. attended with ſolliciting circumſtan- 
ces? ſince in this caſe it will appear to be only 
preferring one pleaſure to another, a greater to 
a leſs, which a perſon who hath no religious 
view or principle will too readily think himſelf 
at liberty to do. If we are virtuous only becauſe 
we like to be fo, J am ſure in our preſent circum- 


ſtances we are in great danger of being virtuous 


uo farther than we like to be ſo. For, in truth, 
Inclination is here the principle. To add no 
more: Upon every ſuch prevalency of a vitious 
affection, the virtuous one conſiderably abates: 
it is impaired as to influence and enn 
and in the way to be none at all. 
Others propoſe the preſent advantages e 
reſulting from Virtue as a ſufficient principle of 
a virtuous liſe, without the aid of Piety or a 
regard to God. But upon ſerious enquiry I be- 
lieve this will be found no better than the former 
expedients.----Man'is a Senſitive Being, as' well 
as Rational: and our Great Former hath ſo or- 
dered our nature with reſpect to Moral Good 
and Evil as well as Natural, that we ſhould feel 
the preſent advantages and benefits of Virtue, 
as an engagement to our proſecution of it: in- 


ſomuch that we have undeniable experienoe, that 


upon the whole a virtuous courſe is vaſtly pre- 
ferable to a vitious one, with reſpect to the in- 


tereſts of the preſent life, Virtue is ſo much 
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what advantages ſoever be taken of Virtue by 


| = 1 6 * 5 5 1 
che Health of the Mind and Body, it is 0 
much at the foundation of the enjoyment and 
comfort of the Preſent ſtate, that if we looked 
no farthes, there is enough to aſcertain Its pret 
. eminence to Vice; and, fo far. as Reaſon go- 


verns, to determine our preference. But, if 
this be the he of that principle which is to” 
ſecure. a virtuous life, I doubt it will ſoon be 


found unequal. to the. taſk. - The reaſons are 


\ - theſe-----Tho? Virtue is indiſputably ſubſervient 


in its nature to our preſent happineſs, yet we 
| know it is far from prevailing univerſally : here- 
upon, the vices of others may. in many cafes 
deprive thoſe who are virtuous of ſome at leaſt 
of the natural advantages of their Virtue, and 
take occaſion from their Virtue to prejudice their 
temporal intereſts. \ In this caſe, which is a 
common one, the principle of preſent advantage 
greatly fails: Virtue doth not ſecure and be- 
friend as it was expected to do. What then is 
moſt likely to. follow? Surely this: That the 
actual and ſenſible evils, to which thro? the vices . 
of others Virtue hath expoſed and ſubjected. 
them, prove their deſerting of Virtue, rather 

than that the meer notion of its natural advanta- 
ges, contradicted too by their experience, ſhould 
maintain the practice of it.----If it be ſaid, Let 


the Vitious, that yet the Virtuous have ſtill s 


cunſciouſneſs of having ated a virtuous part, 


which weighs down all their di ſappointments— 
Not to ſay, that ſuch a ſatisfaction from an in- 
ward conſciouſneſs ſeems peculiar to thoſe who 
have attained to an habit of virtuous action, 
whoſe number 'tis to be feared is not very con- 
Lderable ; but what can it do for thoſe who fell 
uo * 
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7 
inſiſt upon this we ſay, we would aſk; What 
Satisfaction can be found from * ; 


to ſupport under great diſappointments, hut as 
it is 1 of 20 regard to the divine ape 
probation, and a pledge thereof? Can the meer 
Judgment that the Mind paſſes upon the aQtion as. . 
ight and good, without taking in any thing more, 
; — — in a nts V un- 
der conſiderable loſſes and diſappointments, ſu- 
ſtained by an adherence to it? We muſt be other 
creatures than we are, I think, before this can 
be. On the other hand, let us but call Piety. 
in to our aid here, a regard to the Authority 
and Approbation of God, as our Governor, In- 
ſpector, and Rewarder, then we can eaſily ſee 
how fuch a Conſciouſneſs of acting right ſhould 
yield a ſatisfaction for the maintenance of Vir« 
tue, however ſome of its natural advantages 
may be intercepted. I beg leave to add farther, 
The natural advantages of Virtue are not f 
themſelves a ſufficient principle of a virtuous 
Lite, becauſe perſons whoſe behaviour is reſolv- 
able wholly into ſecular advantages, may by 
direction ſo manage, as to preſerve their eſtates, 
their bodily conſtitution, their good name to- 
lerably well, whilſt they are in the Goſpel ac- 


count, and in the Judgment of Reaſon too 


really Vicious. This principle, or the know- 
ledge they have of Virtue's ſubſerving our pre- 
ent intereſt and happineſs, may of itſelf be 
ſufficient to preſerve them from thoſe vices; 
which more immediately. diſturb that happineſs, 
and prejudice that intereſt ; but it will alſo, I 
fear, admit of many that are inconſiſtent with 
the future happineſs. _ Goſpel propoſes. If 


there 
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there is no better principle than this, - what 
ſhould preſerve: bees If thoſe vices, Which by 


ent they can prevent damaging their 
health, eſtate, or > pores or which by diſ- 
cretion they can follow conſiſtently with their 
preſent Eaſe and Peace? Of this Get there are 

ſeveral. It's undeniable ; this is a principle of 


worldly wiſdom : The Virtue that is 


from its influence, is wholly meaſured by it, 


and is likely to go no: farther than what ap- 


pears neceſſary for ſecular ends; which can ne+ 
ver eſtabliſh a virtuous Character. For, it | 


leaves perſons free ta many Vices, at leaſt of 


the Mind, which will deſtroy their Virtue in 
the divine account. We might alſo add; that 
when Virtue hath no better a principle than 
its own preſent advantages, it muſt be very unter. 
tain, whether ſuch a one ſhall act virtuouſly or 
vitiouſly : For, adhering to Virtue purely from 
its influence on our temporal. happineſs, we ate 


moſt likely to follow its contrary, where that 


appears. more ſubſervient thereto ; as in many 
particular caſes it is known to do. To fum up 
all: Tho? Virtue undeniably befriends a pre- 

ſent happineſs, yet where Mg are influen- 
ced' by no higher principle than that of its 1 
tural advantages, they will certainly be very de- 
tective in Virtue.” For, as to the Obligation to 
follow it, there is properly none in this prin- 


s ciple : it appearing to mona to carry this 


in it, That if ſuch were willing to forego their 
own preſent intereſt; they would be accountable 
to none but themſelves. This very principle 
is conſiſtent with much filthineſs of the Spirit, 
or with many Vices of the Mind, and may lead 


From Virtue, as well as 70 it. Since in many 
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Inſtances, : 1 the Naw of the Fw" 

profit, pe mn ſafety, reputation appear more 
effectually ſecured by Vice — — Virtue. A re- 
gard to God, upon the whole, ſeems abſolutely 
requiſite for the producing and maintaining of a 
virtuous Life, in order to ſecure and aid every 


other principle that may befriend it. 


[ haye. not faid any thing with a Deſign 


to depretiate any of theſe principles, ſince they 


may in: their meaſure befriend Virtue, and 


ſtrengthen its intereſt: let them avail thereto 


ſo far as they can, and fo far let them be eſteem- 
ed. Our aim hath been to repreſent that as 
the firſt principle of Virtue which we believe - 


is Firſt, which hath the Chief power and effi- 


cacy towards a virtuous life and character I 
hope it appears evident, That let us take what 
principles we will for that end, will be 
tound inſufficient; that is, Virtue 1d be very 
imperfect as to any, it would languiſh and en- 
pire as to the moſt, without that of Piety, or 
the Fear of God. If a regard to our Maker. 

is not as it were the firſt Impulſe, ſome mean 
and ſordid principle is like to leaven our Acti- 


| ons, or {ome vile one pervert them. Whilſt 


there is a ſufficient worth in Virtue to deſerve 
our choice, it hath not a ſufficient power. in 


itſelf to engage our choice. I fhall now 


briefly ſhew what peculiar and ſpecial influence 
Piety, or an inward regard to God, hath upon 


Virtue, or upon a right behaviour: n our- 
ſelves and others. 


1. This and this only will have an e 
Influence. + We have already hinted how per- 
fect and compleat the Chriftian Syſtem of Vir- 
tue is: nn, 
D 2 _ 20 


33 


4 2 — N py X _ 2 
— a . * — 
- 4 Gr . a _—_ A — ES. AE; orgs 5 
PP NN WMS — ns EN c 
K — Ln — — 2 cb EV > 
— > F . ped 82 2 2 3 RT. _— 3 A . 7 2 5 
22ãͥ 2 os en an 
5 7 , A - " — mtr. 2 
* . ” N * * 7 J 
l 2 . wv * — © 7 8 4 
% — 2 3 "I 
4 * bt , p_—_ 
% — — e * * 2» 
N - 4. 82 A 
. a N A _- 
Fs _— 


rn 
* 2 A — = © 2 


— 


| 8 _—— 
F —— 
. . Oe I 8 


* — gre. - 


» A a F . 
. a SU 7 er” ws * 
RA 2 * r 20 — K 7 4 IM. x 
= 5 0 * . : 2 - » r 
r 
—— — — 3 
— . 
* - — — be 


* 


—ͤ— 
„ 
— — 


— 


a — os" 8 
5 — — © 00S > 


— 


* " 1 e — 
FF 


[20] 


: Dd: juſt, pure, lovely and of good nts 

a N in it, and inculcated by it. Other prin- 
ciples may ſway in ſome particular inſtances, 
but This only we apprehend will lead us to 
account all the precepts of Virtue to be right, 
and extend its obligation to all. That regard 


to the Divine Authority and Approbation it 
includes, that regard to the Divine Eye which 


it ſuppoſes, will not admit of an exception to 

any known branch of Virtue; but is the ſtrong- 

eſt OE ment that can be thought of to All, 
] 


y ſo to Each. Where this prevails, 


he vices that are conſiſtent with our worldly in- 
tereſt, reputation, or health, will be ſtartled 


at, as well as thoſe that e them All: 


ſuch differences between one and another wil 


be no encouragement to practice; they will have 


no influence upon ſuch a mind; becauſe it hath 
one ſtanding over-ruling Argument equally le- 
velled againſt All, viz. That they contract 
guilt, are offenſive to God, and riſque his fa- 
vour. By this alſo all Virtues have equally 
one powerful Sanction ; ſince they are enjoined 
3-4 the ſame Authority; and this very Autho- 


the pious Soul is governed by. Take any 


1 er principle, as far as I can fee into the 
matter, and a perſon muſt be at great uncer- 
tainties with himſelf, whether he ſhall do well 
or ill. Regards to Virtue muſt be partial and 


accidental, except they are founded upon a prin- | 


_ ciple, whoſe influence is as extenſive as itſelf. 


Such a principle is the Fear of God where it is 


in reality: it js a ſource of univerſal Good- 
neſs. As the divine Precept takes in every in- 


ſtance of right behaviour towards ourſelves and 
Wen, ſo the divine Sanction reaches to all, 


* contains en of Argument 
N chan 5 other that can be Tog- 
2. This and this princi le only can equal and 
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anſwer the temptations. that lie in the way of 


_ Virtue. The — intereſts of Men 


frequently claſn; and ſo prevalent is a baſe Sel- 
fiſhneſs, . that many think themſelves real loſers 


by what others enjoy. Whenever therefore 
Power and Opportunity are united, it is a very 
trying inducement to injure and. oppreſs; at 
leaſt to revenge injuries; eſpecially when a per- 


| Jon knows he is ſkreened from all im- 
. peachments, can gratify his malice under a ſpe- 


cious pretext, or ſo as to avoid diſcovery and 
cenſure. We have an inſtance of the peculiar 


influence of Piety under the greateſt provoca- 


tion to, and the moſt favourable circumſtances 
for the executing Revenge, in the caſe of Jop 
and his Brethren. He had been treated bar- 
barouſly by them thro* Envy: he had now no 


Superior in Egypt, where they were, but the 
King himſelf, and was as high in his favour, 
as in advancement: he knew his brethren, and 


they did not know him; he remember'd their 


cruel treatment of him; and under theſe cir- 
cumſtances could have gratified any reſentments 


in the world, under the pretence of their being 
Spies, and by dint of that power he was in- 
veſted with. What was their Security againſt 
the evils they apprehended not, but the ſame 
he gives them againſt thoſe they did apprehend, 


viz, His Fear of God? * This ſuppreſſed his 


Revenge, and was their ſecurity for receiving 
_Y for Evil. What principle beſides this 


can 


* Gen. xlii. 18. 


: K 22 1 
can balance the trial of „ when on the 
. fide of ſtrong inclination ? When a perſon may 


— an unclean or an unjuſt paſſion, and it J 


may ever remain concealed. from the world ? 
*Tis reaſonable to ſuppoſe every other princi- 
ple but Piety would have ſoon yielded to a 


temptation ſo circumſtanced as Fofeph's was; 


wherein there were repeated ſollicitations, a 
proſpect of intereſt upon the eaſy terms of 
indulging inclination, the danger of feeling v 
warm reſentments in caſe of refuſal; and a 
this enforced by the circumſtance of all the ſe⸗ 
crecy that could be wiſhed. But, an habitual 
regard to an inviſible God enabled him to act 
a moſt heroick part. From thence none of 
thoſe powerful things moved him. Might we 
not alfo inſtance in thoſe particular Virtues that 
are unfaſhionable, that have prevailing. cuſtom, 
and conſequently prevailing ſcorn and reproach 
againſt them; or thoſe which, if not diſpenſed 
with in time and place, would prove the lone 
a moſt W opportunity for the raiſing 
ourſelves and families? -In theſe caſes, I doubt 
there is nothing but the Fear of God that would 
keep us ſteady to Virtue 3) or enable us to ad- 
here to it under our cooling diſcouragements, or 
the more enſnaring bribes for our reli 
it, which abound in the World. But, this is 
calculated for every caſe, for every trial, for 
every circumſtance z Secrecy itſelf not excepted; 
and thereupon may every where, and at all 
times, be the guard and fupport of - Virtue. 
It reſpects an All-ſeeing Eye and a JET 
Bar, where ſecret things ſhall be brought 
light, brought to account, and. the moſt pe 


# Gen. xxxix. 9. 


ſapp — n reafon for ES 
| 1 a reaſon moſt becoming a reaſona- 
ble creatire to be influenced by, and furniſhes . 
a reply to every temptation, OY circum- | 
ftance in it. Furtheerrn 
3. This and this Principle only i is pen | 
influence the diſpoſitions and affections of the 
mind, from whence: we are principally deno- 
minated, and our lives are prevailingly Vir- 
tuous or Vitious. Our blefſed Lord intending 
nothing leſs than an univerſal goodneſs of man- 
ners, hath given laws to the thoughts of the 
heart, hath levelled his commands at the tems 
per and diſpoſition of the mind: this I ſay 
E dn in oder u. e a Wag . 
tuous behaviour. And indeed a through and 
ſteady Virtue cannot be ſecured without attend- li 
ing to, and guarding the thoughts and affeftions . Þ}|} 
of the heart. We know they who indalge to 
vitious affections are in the An of the G. 
pel vitious perſons. © A malitious, revengeful, 
unjuſt, or unclean diſpoſition, when it prevails, 5 
denominates in the fight of God, and will i 
probably ſooner or later - betray itſelf to the 4 
world by actions of the ſame kind.” Ether * 1 
then be a due regard to God, it will extend 
to theſe: -ie-will purify che bean; ie will fubs - 
due and mortify the vitious affections; it will 
correct tha inward faults, fo far as we are con- 
fcious of them, and renew us in the Spirit of 
our minds, and thus cleanſe us from the- fil. . 
thineſs of the Spirit, as well as of the fleſh, hs 
On the other hand, what beſides itſelf can go 0 
fe fo far? iis: Gali > gt IE: 1} 
is 13 
Prov. i iv. 23. hu v. 22, 28. | ; _ | 
TD If 
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| „00 
is hidden and concealed from the world? This 
doth not only ſtiſie or ſuppreſs" inordinate in- 
clinations, or vitious diſpoſitions for the pre- 
ſent, but gives us the Government” of them, and” 
is adapted to cure them by inſpiring better. In 
a word, whilſt other things go but little be?- 
yond complection, out- ſide, and appearances of 

Virtue; a Regard to a God that ſearches the 

Heart, and hath laid his laws upon the Mind, 


will engage to look to the heart, to purify the | | 
mind; to fecure truth and holineſs in the ins 


ward part: hereby not only the actions in them- 
ſelves may be virtuous, but the perſons vir- 
tuous that do them, and this way we may. 
make Heaven of our Virtue. -I would noẽ 
aſſiſt the Reader in the making ſome reflections 
upon what hath heen offered, that it may more 
| effectually ment its profiical 8 70 and: end. | 
_— I 
We may from hence learn whit: 5% Pi y 
is. "Sute it muſt be owing to ſome very gros 
—— of the thing, that it ſhould by Z 
ſpoke of, as it too often is, in a contem 
manner. I am far from pleading for. ever 
thing that hath gone under the title of Piety. 
The account that hath been given of it is this; 
Sach a ſenſe of the exiſtence and perfettions of {7 
Divine Being, as diſpoſes us to pay him thoſe res 
gards which are ſuitable to his Excelleicigs and 
the Relations in which be ſtands to 1. 1 can 
not ſee any thing in this account of Piety that 
ſhould diſguſt the moſt reaſonable mind, r 
any that TRUL Y think freely; a character I win 
could be jufily claimed by all the world. Such 
a Piety is ſo agreeable to the higheſt reaſon 1 
of Mankind, that were it not under ſome cor- 


F 


ſas] 


"cali „ 


it would pacarally reſult from a Chi conſidera- 
tion of things. e ee is the ef. 
fect of ſome attention, perſons may by a neg- 
lect of their faculties overlook the moſt obvious 
things : the beſt things. alſo may be abuſed and 
brought into contempt, by being employed to. 
give a Sanction to trifles, and to ſhelter abſurg 
dities under their more honourable names : But 
this ignorance or abuſe is wholly inexcuſable, 


when by means of the Goſpel, things are ſo 


notorious and plain to all who will make uſe 
of their underſtandings. Let it be obſerved 


chen, that let our "Eaſe or apprehenſions of 


* 
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a Divine Being be what they will, if they are 
not diſcovered by proper and ſuitable acts, it 
will never conſtitute a Pious Character. Awe 
ham was called out to offer his Son; which 
when in intention he did, he received that at- 
teſtation to his piety, Now I know that thou: 
feareſt or regard me : * plainly intimating, his 
diſregard of the divine — had been an in- 
conteſtable impeachment of his Piety or F dear 
of God. --- Again, true Piety conſiſts not in a 
regard of any ſingle Perfection or Relation, to 
a diſregard of the reſt, It is indeed expreſſed 
by a Fear of God in the text, which Aridtty. 
taken anſwers to nothing but the Divine Power 
and Juſtice, But this Phraſe. is more particu- 
larly uſed in Scripture from the leading influence 
it hath towards an univerſal regard, and as moſt 
comprehenſive of ſuch a one as is due from us; 
It is grounded. immediately upon his ſupream 
Excellencies and abſolute Dominion; upon 
thoſe Relations which beſpeak Authority and 
e e oÞ en i a5 th 
Oun- 


Gen, xxii. 12, 
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foundation of all obedience. But then it ſhould 
be remembred, it never implies any amazing 
confounding terror; ſuch as we have ina ſtorm, 
or when a ſudden calamity ſeizes us; not a 


conſternation, dread, or aſtoniſhment. It is 4 


calm compoſed temper z a veneration for him 
as moſt excellent, a reaſonable deprecation of 
Wis diſpleaſure : this is perfectly conſiſtent with 
che animating hope of his Mercy, with a con- 
fidence in his Goodneſs and Benevolence. And 
indeed did not the required Fear of God include, 
or at leaſt admit of Hope and Truſt in him, 
and a Love of him, there could be no true 
Piety; ſince there could be no acts expreſſive 
of thoſe Relations to us, under which His Son 
hath particularly recommended him to us, even 


thoſe of a Father, Friend, and Benefactor. So 


far is a laviſh dread from being a Religious Fear, 
Nor further, is it a Pious Humour only that we 
have been recommending, the effect of a mecha- 
nical or accidental cauſe, which muſt be as mutable 
as its cauſe : not Fits of Devotion appearing 
at certain ſeafons of the Year, and then diſap- 
pearing : No, but a State of mind; a fixed 

'  fteady diſpofition to pleaſe a Supream Being, and 
to gain his approbation, as the ſupream reaſon 
of our actions, running thro? our whole conver- 
ſation, and taking place of all other conſide- 
rations in what we do or forbear, deſire or 
dread. This I think is fo worthy an Intention, 
ſo juſt a principle of action for reaſonable crea- 
tures, that it muſt always be found in the highelt 
degree where reaſon is in the greateſt perfection 
amongſt them, J 
2. We may learn the Importance of a Pious 
diſpoſition. If we were to judge by the practice 
and converſation of many who profeſs chriſti- 
| 1 5 : 4 anitys 


E 


F 4 wo 2 N * PLD WP R's n 


. > 2 0 N 5 " 2 * * 2 - 1 
1 LIVE, ate 7 5 — ou c CCC ä R 
4 i i R * - e's 4 + - ped : N * E 
1 q ** 22 * AL N dS: Y 2 3% — * 
A n YE a4 e hed 7 8 * 
9 J STR . , , 4 g a N * 9 * ! 
” 9 * "IF? d 8 © N 4 xs $ 
. —＋ OL Ry 8 : . * * * 
JEW! > hs : p ? x 
þ KY l ; 0 
þ £ „ 4 * * 5 
SS - 
% 4 
0 5 ; j 
* A » 2 - A s 
0 * 
* © * * 
— 8 5 : 
* 4 : 
. N 6 „ 1 
} Is — Y F ” 
* ef - 
A 7 . 4s 4 4 
1 8 — x! . 7 
** 
s 


anityz the whole of Religion, or of what is 


* 


thing elſe which, in a ſenſe, claims our princi- 


pal and firſt regard; a due Fear of God ---< 


This is eternally unchangeably right and fit in it- 


ſelf. If there be a God, there are certain diſ- 
poſitions of mind abſolutely neceſſary to be 


found in us towards him, anſwering to the Per- 
fections of his nature, and the indiſſoluble Rela- 
tions between him and us. His Greatneſs and 
ſupream Excellencies demand our veneration; 


his All- ſufficiency and Faithfulneſs our truſt ; his 
Wiſdom our reſignation and ſubmiſſion; his 
Goodneſs our Fear || as well as Hope; his Bounty 


1 T2 our 

* Mat. xxiii. 23. || It may probably appear ſtrange to 
ſome that Fear ſhould be mentioned as anſwering to Good- 
neſs, which ſeems to reſult from a very different Attribute: 


but the Propriety I apprehend would ſoon be diſcerned if we 
conſidered Goodneſs in God as a moral Perfection exerciſed 


under the direction of Wiſdom ; and not merely as an In- 
ſtinct, or what we term amongſt our ſelves, Good-Nature. 
For, ſuch a moral Perfection hath evidently its bounds and 
limits with reſpect to its exerciſe ; it hath a regard to Fit- 


neſs, and conſequently to the qualification of its object; and 


— its acts may be ſuſpended, yea, it may require 
puniſhment : and when the will of God in communicating 
bleflings is governed by his Wiſdom, ſuffering is more 
certain to the deſpiſers of his Goodneſs, than if a more va- 
Table paſſion conducted the divine Acts. | 


cumbent upon us in order to the Divine ac- 
ceptance, ſeems confined to the Duties reſpecting 
our Fellow- creatures. Benevolence, Gratitude 
to benefactors, Juſtice in dealing, a gentle and 
eaceable diſpoſition towards all, Truth in words; 
aithfulneſs to engagements and promiſes, Hr. 
Theſe are all they concern themſelves with, and 
lay a ſtreſs upon --- To ſuch our Lord's words 
are very applicable tho? in ſomewhat a different 
caſe z Theſe ought ye to have done, but not to leave 
other things undone. * "Theſe ought not to be 
lighted or neglected; but then there is ſome- 


5 [ 28 1 
dur Gratitude 3 and his rightful. — and 
Dominion our ſollicitude to govern our ſelves by 
his Will and Pleaſure in all things. Upon the 
ſuppoſition God poſſeſſes theſe PerfeRtions and 
Prerogatives, that he has diſcovered them to us; 
and we are capable of anſwering them in th 
manner, - ſuch diſpoſitions towards him are pri- 
marily incumbent upon us; ſince his are the 
_ Firſt Relations, the Firſt Claims: and it ap- 

| pears to mean abſurdity equal to any, to ſup. 
poſe that ſuch Perfections accompanied with the 
Divine Relations, may be innocently or 1 
diſregarded by us. I beg leave to repeat it 
Piety towards God is of unchangeable obligation: 
and it is aſtoniſhing that any ſhould not fee 
it who profeſs a Veneration for Reaſon, and 
to be determined abſolutely by the Nature of 
things -- -- Add to this, That the Goſpel makes 
Godlineſs, or a ſuitable diſpoſition of mind to- 
wards the Bleſſed God in particular, an ab- 
ſolutely neceſſary ingredient in the char 
cter of a chriſtian, To this chriſtianity calls 
us directly as one eſſential branch of its deſign; 
of its conſtitutive form: it is given as a Peri- 
phraſis of chriſtianity, That it is @ actrine ac · 
cording to Godlineſs, or a doctrine calculated 
and intended to promote Piety : and whatever 
moraliſt a perſon may be, his character as a 
chriſtian is imperfe& if Piety do not accompany' | 
his Virtues. ** Agreeable to this as Rational 
a Writer as ever the world allowed the character 
to, thus expreſſes himſelf: A State of Tem- 
< perance, Sobriety and Juſtice without De- 
% votion is a cold, lifeleſs, infipid Condition 
* of Yum, and 1s rather to be ſtiled Philo- 


66 fophy 
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2 | phy thin Religion. D What hath heck few 
I think hath in a good meaſure pleaded 
the Necefſity and Importance of Piety, as we 
have ſhewn the influence it hath upon 
Virtue in general: if we would perfect holineſs 
or virtue, it muſt be thro? the Fear of God. 
This leads a perſon to every branch of Virtue, 
which no other principle will do : it will lead 
us only to Virtue ; whereas other principles may 
— circumſtances which are very common 
lead to Vice as well as Virtue. Where there 
is this prevailing ſenſe of God, and interna! 
Regard to him, there is naturally a fixed per- 
ſuaſion of a witneſs and ſpectator in the greateſt 
ſolitude, whoſe Eye under ſuch a diſpoſition 
carries more influence than that of a World. | 
God's Will is before ſuch, beſpeaking the ne- 
ceſſity of every Virtue, and requiring its Exer- 
ciſe on all proper occaſions, From a conſciouſ- 
neſs of a Divine preſence and regard to the Di- 
vine approbation, the Soul is kept ſteady under 
temptations to vice, is animated to act a virtu- 
ous part tho? no other Eye behold it, yea, the? 
it be reproached for it: it can ſet aſide its fear 
of Man by its regard to God, and its ſupream 
ambition to prove its F idelity to him. To go 
ſtill further, from its very principle it can turn 
the greatneſs of a er man to vice into an ar- 


gument for withſtanding it, as ſuch a circum- _ 


ſtance is fully beheld by its Omniſcient witneſs, 
and renders it lovely and precious in his ſight, 
whoſe judgment is the ſtandard of merit, and 
whoſe fayeur is an everlaſting atteſtation and res 
ward. Scripture plainly points to a Pious diſ- 
poſition. as diſtinguiſhing Enoch and Moab from 
others as to the * that then prevailed in Fo 
wor 


E 


wild: thing it is ſaid, . walked with Gal, 4 


had a conſtant regard to him * the 


of their lives: their ſingular Piety was che | 
ground and reaſon of their 1 Vis. and 


tis as ſtrongly intimated, that the want of Piety 


vas the cauſe of that total depravation of man- 
ners, that inundation of Vice in the old world. 
And why ſhould not experience be allowed its 
teſtimony in this caſe, whilſt there are ſo many 
vouchers ready to prove, that where perſons 


have loſt their. regard to God, they preſently 


make ſhipwreck of Virtue, or retain but little 


regard to themſelves or their Neighbours, What- 

ever ſingle Virtues remain, they run into many 
Vices, and together with their Piety looſe their 
Morality. When once the awe and reverence 
of God is gone, there 1s nothing that I know 


of ſufficient ſtatedly to reſtrain the violence of 


natural* inclination. Methinks therefore thoſe 


ho profeſs themſelves ſuch admirers of Virtue, 


and are ſo liberal in its praiſes, would act but a 
conſiſtent part to beſtow: a ſhare upon Piety, 
which 1s ſo peculiar a ſecurity to it, and which 
would contribute to its perfection beyond any. 
thing elſe. If they are in earneſt in their En- 


comiums on Virtue and in their profeſſed eſteem 


of it, ſure this ſhould raiſe their eſtimation of 
Piety and the importance they allow to. the 
one, ſhould plead the neceſſity of the other. 
It muſt doubtleſs. be fo, if perſons would con- 
ſider and be determined by the nature and reaſon 
of things : either the nature of Piety or Virtue, 
the circumſtances of Human Nature; or what 
Reaſon declares neceſſary to eſtabliſh a virtuous 
character. I am far from depretiating Virtue 
by: all this; but only would argue with: —_— 
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favour of what I think is unreaſonably algdwedd, 
tho* intrinfically excellent, inducing the ſtrongeſt 


obligation, and moſt eminintly: ſerviceable to 


the uniformity and perfection of Virtue. And 


that it may be more fully ſeen whilſt I am an ad- | 


vocate for Piety, Tam no leſs ſo for Virtue, © let 
us conſider, © 


3. We ſhould judge of our Piety or our re- 


gard to God, by our Virtue, or our regard to 
thoſe duties which reſpect our ſelves and others. 


This I think is a natural inſtruction and conclu- 
ſion from what hath been offered. If the fear 
of God is preſcribed as the Principle and Secu- 
rity of Holineſs, then ſurely the reality and de- 
gree of the principle ſhould be judged of by the 


reality and degree of its Effects. The Apoſtle” 


in the text declares, that where there is a true 
fear of God, it will advance Holineſs even to a 


conſiderable perfection. We have then all the 
reaſon in the world to ſuſpect the ſincerity of 


that Piety, let the pretenſions be what they will, 


which is accompanied with any ſtated and ha- 


bitual vices. Attend a little to a ſolemn decla- 
ration and deciſion of Heaven in this matter 
The Sacrifices amongſt the Jews,” tho? they re- 
ceived their value purely from the divine inſtitu- 


tion, yet the obſerving them when inſtituted” 
was an immediate expreſſion of TE or a re- 


gard to God; becauſe it proceeded from a re- 


ſpect to the divine — But in what a 
variety and pungency of languay e do we find 


theſe very ſacrifices deteſted. To' what purpoſe 
is the multitude of your Sacrifices to ne? ſaith the 


.- 
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load in end my countsÞ Teaſe toffee ne pur 4 
mock, your lying giſis; your wicenſe is an abemi- 
nation; your ſolemm aſſemblies. ane an iniquity 3 5 
cannot bear or endure your ſtated feſtivals.. Mhat 
3 WR be 6: wakn of all this? Were not theſe 
oblations, incenſe, and ſolemn convocations.of | 
God's own, appointing, as expreſſions of a re, 
gard to him? Tes; but there was no Piety or 
regard of God accompanying theſe acts. Ho 
did this appear? Why, theis hands were full of | 
Hood; they were chargeable with cruelty, un- 


_ . righteouſneſs, and oppreſſion: their — of 
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Piety were accompanied with great immoral 
and from thence were not only not regarded, 1 
rendred deteſtable. Accordingly, they are com- 
manded to reform in thoſe inſtances, and: to 
Practice the contrary virtues, if they would have 
their Piety allowed, or their devotional ſervices 
accepted. Doth not this undeniably aſſure us, | 
that let our expreſſions of regard to God be what 
they will, ſtated allowed immoralities are in. the 
P vine eſtimate a contradiction thereto, anda | 
ting: their end both as to character and be- 
nefit from God. Such particular acts of Devo- 
votion are imputable to any mean or ſorry prin- 
ciple, rather than to a regard of God, when 
they are accompanied with any. indulged immo- 
malities reſpecting either ourſelves or others. 
There cannot well be a greater ſheer, or a more 
palpable contradiction as to character, than t9 
{ay of any, They are very Devout-but Yitiows: 
I we do then make conſcience of acquitting 
our — bas. We 7 bees 
we are indiſpenfably o et us 4 | 
of the reality of — diſpoſitions, and the goods 
neis of thoſe acts * the influence 8 have 


Mn]. 


perſonal and relative duties. For ene $7. 
i us judge of our Love to God whom we 
have not ſeen, by our love to our Brother whom; . 
we have ſeen :* let us eſtimate our reverential 
regard for God by our being juſt and honeſt, 
temperate and chaſte under the temptation of 
ſecrecy, and when we are ſecure from tlie re- 
flections of the world; let it be ſhewn by 
the influence it hath on all our actions as done in 
his preſeuce: let us judge of the ſincerity of our 
homage to him, and tranſactions with him, by: 
our regard to Truth and ſincerity amongſt men: 
let us judge of our Gratitude to him for favours 
innumerable, ſince we can make him no requi- 
tal, by our beneficence and kindneſs to our 
fellow. creatures as we have ability and oppor- 
tunity ** and of our regards to his mercy. 
and Evour, by our forbearing and forgiving, | 
thoſe who have injured us. To ſum up all : 
a truly Pious diſpoſition can never be evidenced: 
to the ſatisfaction of a well- inſtructed mind, but 
by the practice of thoſe virtues towards others, 
which correſpond to the perfections we. profeſs 
| to regard and admire; in God, as far as we are 
capable of an imitation, - or the exemplifying 
it by that Morality it is adapted to produce. 
Let our pretenſions to, or expreſſions of Piety 
be what they will, if they promote not our 
Holineſs or Virtue, they are but a ſolemn ſnew: 
'tis a Religion without Picty ; > a Devotion with-. 
out Veneration or love; tis a Godlineſs with- 
out Goodneſs. What its acceptance is like then 
to be with an All-wiſe God --- we may . ; 
with common ſenſe to determine. 481 8 
| Fe 4 tart Py We 

2. John 5 iv. 20. I v. Neh. 16. Kii. Heb, 
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4. We may alſo learn the neceſſity and ad- 
vantage of cultivating a Pious diſpoſition, If 
it hath this influence upon Virtue, its influence 
muſt be in proportion to its power, The more | 
deeply riveted this Fear of God is, the more 
1 Ready and univerſal will our holineſs be. This 
o0Certiinly is improveable: if any ſhould aſk by 
3 what means; Baue; reply, by theſe two ways 
eee 2 0 e 
1. By frequent meditations and reflections ol 
a Divine Being. The impreſſions the mind of 
Man receives mainly reſult from the exerciſes | 
N and employments of it: this holds good in re. 
wy ſpect of the higheſt matters it hath to converſe | 
4 with: and indeed what is not the object of our 
4 Senſes can only influence as it is prefented by 
19 Thought. There is nothing more viſible than a 
1 | God in his works and operations.to a mind dif- 
78 poſed to reflection; there is nothing leſs diſpu- 
table than that our degree of Intelligence was 
deſigned for our contemplation of his works, 
and of himſelf by them. Oh! whence is it, 
that the Effects ſhould terminate the Eye, and 
even conceal the Cauſe ! that minds capable of 
penetrating into much of the Wiſdom and 
Goodneſs exhibited in the Divine works, ſhould 
yet ſtop ſhort of the Glorious Subject in which 
they reſide, and when confeſſedly they can be 
only His] One would think, it was much more 
difficult here to do wrong, than right; more 
difficult to reſt in the effects, than to riſe to the 
Great Author. Chriſtianity alſo hath this ex- 
cellency, that it gives us the moſt auguſt and 
| amiable Idea of the Deity 5 whereby whilſt it 
from thence plainly obliges to contemplation, !t 


is quite indulgent to the human Mind; wy 
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the moſt grateful affe&tions of mindaronaunlly 
excited upon fuch a contemplation. | But even 
amidſt this additional advantage, how many 
reſt in the general belief hereof, without CAE = 


any diſpoſition anſwering to the great Truth, 


or correſponding to a Being of ſuch — xo 
and ſtanding in ſuch Relations! What is ſo like- - 
ly to be the cauſe, as our not converſing with 
this Being by fixed thought, and deſigned .con- 
templatjon ? as his not being more frequently 
before the eye of the mind, and thereby be- 
coming more ſenſibly preſent : for in point of 


influence, He no further exiſts than as he is the 
ſubject of our minds. We are not indeed uſually 


ſo ſtrongly affected with any thing as what 
our ſenſes inform us of; yet ſince our Reaſon _ 
can as fully ſatisfy us of the reality of the Divine 

Preſence, and exhibit God's perfections and re- 
lations to the view of the mind, we are as ca- 
pable of converſing with him as with our fellow- 


creatures by the exerciſe of our minds : and 


of experiencing thoſe affections that agree to 


his perfections, as we are of being influenced by _ 


the ſhadows of thoſe excellencies in a fellows 
creature. However perfect our Idea of God be, 
however readily allowed, yet if it is not fre» 
quently under view, and brought home to our 
ſelves 3 the impreſſion is likely to be very little 
more than in a ſtate of ignorance or infidelity: 
its attraction, its obligation —_— be es the 
heart will run looſe to every agina- 
tion ſhall ſend it after, — the mT —_ 

to the God above. On the other hand, ſuch 


perfections and relations filling the mind would e ! 


inſenſibly produce anſwerable diſpoſitions, and, 


like the kh prefſed on the wax, leave an agree- 


ng wrden b —_ them: they are ſo com- 
F 2 manding, 
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ſelves and their conſequences, that it is ſcarce 
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manding, ſo 3 ſo affefting inthe 


ſuppoſable the foul ſhonld riſe from any ſerious | 
contemplation thereof, without finding itſelf 
diſpoſed to every inſtance of practical regard, | 


as a ſelt-gratification, 


2, A due attendance on, and performance | 
of the. inſtrumental duties of Religion: this 
is a means to promote a Pious diſpoſition.” | We 
ſhall enlarge a little upon two : they are Prayer | 


and the Lord's Supper. ---- Prayer is a branch 
of natural Religion, and is a natural means of 


Piety : in that we immediately converſe with 
God in his ſeveral perfections and relations; 
and if it be performed as it ought with a fixed 
mind, and with a God in view, it will produce 
a ſuitable diſpoſition, It will have an awe, not 
ſervile but filial ;- kindle a love; and introduce - 
ſuch a ſenſe of God into the Soul, as to give 
a general turn and tendency to its thoughts and 
reflections: the ſteady practice of it renders this 


ſenſe moſt natural and familiar. Prayer is in 


itſelf an expreſſion of Piety, and alſo a means 

of improving it: nor can I ſee how any gover- _ 
ning ſenſe of a God ſhould be kept up, ſuch 
a one I mean as is ſufficient ſtatedly to influence 
the mind and life, but by this manner of con- 
verſe; fince there is ſo much in the world to 
overlay firſt principles, to cool and damp our 
moſt natural affections, and fince ſecond cauſes 
ſo ſadly conceal the Firſt. But by ſuch ap- 
proaches to God the natural ſenſe and appre- 
henſion of a Divine Being is enliven'd; it 1s 


as it were a-treſh engraven: when in this way 


like Moſes we- aſcend into the mount with God, 
we can ſcarcely deſcend without deep imprel- 


fions from the ſight, without an improved dil- 


pofition 


upon him, 
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rd and venerate the moſt 


poſition of Soulto rega 
Glorious Object: and 1 will beg leave to add, 


that whatever our preſent ſenſe of God may be, 
it will languiſh as to all practical influences in 


proportion to the neglecting this branch of De- 


votion. It is not for his own ſake that God 
hath appointed Prayer; we can't ſure be ſo 
ſtupid as to imagine it; but for ours: nor for 


ours meerly as a means of ſupplying lower 
wants; but in order to promote thoſe diſpo 


ſitions of mind as are at the foundation of all 
obedience to himſelf, and all enjoyment of him. 
Conſequently, tho? it be in itſelf a duty reſult- 
ing from our relation to God and dependance 
its chief excellency lies in its in- 
ſtrumentality to promote the Goodneſs of the 


mind and heart; and no farther doth it conſti- 


tute a character * Devotion or Godlineſs with 


him, than it ſubſerves this its ultimate end. =---- 


We would alſo recommend a due regard to 
the Sacrament of the Lord's Supper. 


well that ſome out of a profeſſed concern for Vir. 


zue have much decried all poſitive inſtitutions, 


of which this is one. 
abilities for reaſoning in general, 


When we conſider their 
J think it is 


not inconſiſtent with chriſtian charity, which, 


by the way, is the moſt perfect that can be ex- 
erciſed, to impute their decrying of all Poſitive. 

Kites more to a malignant enmity toChriſtianity, 
than any concern for Virtue. - Wherein can it 
be unreaſonable to ſuppoſe that God ſhould en- 


Join ſuch Rites ; or how can Morality be pre- 


qudiced by ſuch a one as we are ſpeaking of, 
which carries in its very nature the moſt direct 
tendency to. promote our to it z and 
moſt eminently ſtrengthens TOM 8 — 2 

| Surely 


I know 


189 


ere Freely they winld 


inf the Wiſdom: M Gebe; 


5 . om poſſible abuſes nor againſt the 
reaſonableneſs or propriety of God's requiring | 
foe external rites, becauſe Mankind are 
to Superſtition. - The inſtitution we are ſpeakcin 
of is admirably calculated 'to promote . 
duties: it is a direct means for the promoting 
Piety, which J hope is a moral duty, 3 5 
diſtinction to what is poſitive, tho? ordinarily 
diſtingniſhed from Morality; and by promo- | 
ting that, as hath been proved, it ſubſerves pe- 
culiarly every other duty of a Moral nature. 
This inſtitution directly leads us to converſe 
with God and the — and with the love 
and of both to us: what 8 
fully impreſs the mind, or be a ſtronger engag 

ment to love and regard from us ? a? The pre 
of the Divine Nature, the | 
to his own laws and rights are i abundant ex · 
hibited in the repreſented expiation for 
Sin; and his compaſſion to finners is no leſs 
held forth in his admitting the ſacrifice, and gi- 
ving aſſurance of - forgiveneſs thereupon. Now | 
can we converſe with the moſt awful and amia- 
ble repreſentations of the Deity, exhibited in 
ſome meaſure by /enfible ſigns, and not find our 
ſelves more diſpoſed to pay the Bleſſed God 
his proper regards: thoſe which his perfections 
and relations to us demand? I wiſh we were 
conſtant to theſe duties as we might have op- 
portunity, and that there was but a fixed mind 
with a view to an improving our inward De- 
votion by them; then, I am perſuaded we 
mould find their efficacy confiderable, An bus 
* Piet is very n promoted 2 a fre- 
uent 


* 


duties 15 comedicrnly: reſpecti 
in we manifeſtly trifſe and de n 7 
transforming Perfections and his moſt — 
acts are not before the mind. Such is the na- 
ture of theſe duties, that they are not reaſona- 
ble ſervices, or performed agreeably to intelli- 
gent Beings, if they are not found influential 
upon our habitual ſenſe of 0G and W to 
him. Ties | 
5. We. may hence fe one. great reaſon of 
the difficulty of Religion, and whom perſons 
may thank for it. The reaſon is, mats will 
ſeparate what God hath joined together. If 
the ſeveral branches of Duty were but equally 
conſulted, we ſhould find they. were in their 
nature ſubſervient to each other; 3 the practice 
of each would be much facilitated thereby. In 
a very particular manner would True Piety fa- 
cilitate the practice of Virtue in all its branches. 
If we are wholly careleſs what the temper of 
our minds is towards God, we muſt not wonder 
if we find temptations to intemperance, to 
injuſtice, or to the gratifying of any Maſter- 
Paſſion too ſtrong to withſtand; or if we find 
beneficence, charity, mecknefs, righteouſneſs 
or forgiveneſs very hard to exerciſe, any further 
than they are conſtitutional : for the truth is, 
they really want a Principle ſufficient to influence | 
equally and at all times. I ſpeak it with con- 
cern, weare perpetually running into extreams: 
as ſome have been and are ſtill extolling Faith, 
others Devotion; at the ſame time depretiating 
Juſtice, Benevolence, Charity, Temperance and 
other perſonal and relative Virtues, which no- 
— but IT OY can excule : on 
the 


j ͤͤ⁰u u en oe 3 1 
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„ 14 7 
—_ the contrary, others no leſs unrea "BN 5 bly'o fine“ 
weir regards to thoſe Virtues; limiting the 1 
e that the Lord our God hath required of us, 
to them. This mangling of Religion hath Es ＋ 
of the greateſt diſſervice to the world, and wit 
be ſo : Religion will never prevail, nor appear: 
indeed ztſelf, till things are taken as God hat 
ſettled them. It is a Maxim with me, that 
f God hath not leſs conſulted Human Nature 
than his own Supremacy, nor is his Wiſdom 
WY | and Goodneſs more conſpicuous in uy rang 
ill | | than in this connection of things. 5 | 
A My ſincere aim hath en to recommend and 4 
| revive true Chriſtianity. ----- I would fain - 
' commend it to ſuch as have not yet thought fit 
| to embrace it, if this ſhould fall into any ſuch 
| hands. They have been often told, and they 
; * cannot but know as well as any, that Chriſti- 
anity is a perfect Syſtem of Morality ; I will 
venture to ſay ſo perfect, as to ſave them al! 
the trouble of Invention to render it more com- 
pleat. It will not I hope be alledged by:any 
as a charge againſt it, that it is 200 perfect ; for 
this, whether it be confeſſed or not; 1s ſuch an 
objection that no honeſt or virtuous mind can 
allow to themſelves, nor any wiſe perſon 
think fit to anſwer when propoſed. But as 
5 3 look upon them great F riends to Vin 
ſo it cannot methinks but give them 2 
0 pleaſure to find ſuch a ſecurity to Virtue 
as Piety, ſo indiſpenſably required and ſo ſtrong· 
ly preſſed by Chriſtianity. This is all in their 
. way z and ſurely merits a very ciuii treatment 
of it, if it demands not their being greater. A- 
pologiſts for it than they uſually are. 2 | 
fully ſee, if I miſtake not, from What ha 


1 


a Principle, gots = rd ing 8 
and enſlaving, and ſo pere 2—.—79 5 8 
move choſe general. impediments that; heue kepr 
Virtue at ſo low an But if fer oh 
endearing recommendation of Chriſtianity;they 1 
ſhould be no nearer the becoming roſelytes tt 8 
it, Lↄhope as an inſtance of chat Juſtice hex 
ſo much admire, they will exerciſe it toads RED. 
the Chriſtian Rule and its Divine Authors; 111 Þ} 
mean, that:when they ſee the Profeſſors.of & y 
depart from their Rellgign;' that they won't . Þþ 
charge their inconſiſtencies Upon their Ræligion. | (3-8 
me good will reſult from this diſcchzgfe, 1777 


in this reſpect Chriſtianity anay:have nn 
_ it, than it hath had. 
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= 1 would:defite alſo po true Chriltianity LE 
j Amo #6 who profeſs it. They night t 
off oecaſion from thoſe who ſeek occalionagainſt + oy 
_ Religion, by repreſenting it hät fit is, 
he moſt uniform, conſiſtent, amiable woe] - 
n the World: but this can never be; doge burt 
by taking things inthe connection e „ͤu 
hath 1 them in, and allowing them that ge- 
gree of importance which that hath ſett ld. 
Don't we know what God the Lord hath . 
Huired of us, namely, 10 do juſtly, to love mercy, . © 
and to a | humbly with himſelf. Is not tze 
oving the Lord our ” Gd with all our-beart and 
foul pr mind the firſt and great commaniment  _ 
and is not the next like to it, Tbe loving aur neigh- .-* 
our as our ſelves ; and do not theſe We contain > © 
the whole of Religian and / Righteouſneſs.) Why 
ſhould . theſe. then, everbe; Saree m we. * 
* vi, Micah, 9. or xxii. Mat. 37» 38, o. . 
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e e rellect u upon the Bleſſed God, be " 
could not ſee thro? our ape | or were” ho f 
enough to hate it; we reflect upon dd 
d Saviour, and ſtile him the Patron d 
on the other hand, let us not boat d 
tues, whilſt none of our acts are te 
vable into a regard of God, rr 
With any ſenſe of our Relations and Obligati 
to him. I think we are yet to learn the na f 
as it is in Jeſus, if we know not that it r 
an Impartial Virtue founded on a ſenſe of Duj 
to God; and fuch a ſenſe of our Duty ad} 
Oo to God'as't is ed Per of ſuch ! 


Virtue. 8 77 : 
Let this then put us upon the enquiry wi | 


ther we have any principle, or what it ib vd 
ſtatedly influences and governs us. Alas! 
ſtand in need of ſome principle! The mind as 
Man like a defenceleſs impotent thing amill 
adverſe powers will be run away why wlkY 
there be ſomething reſiding within to ebenen | 
and eſtabliſn it. If it be not under the ini 
ence of a good principle, it will be he ar 
2 of Tome uſeleſs or bad one. This ſhou 
prompt to a more ſerious enquiry; Have 
ived and acted juſt as it happen'd, and as op 
portunity and circumſtances preſented then. 
felves? Much better were it for us to be 
vern'd by Policy and worldly intereſt | 
wholly by Inclination, or to act the fooliſh um 
ton Libertine :. for that would render us | 
vitious in point of action, tho*”it would nd! 
renderusreally more Virtuous in reſpect of . 
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e Bur, a Ne debe ndert Jo CE... 
bene e. a Divine Fear, or regard of God. i be 5 Ef 
Sure this oughit to take place amongſt reaſohable 

_ creatures, who are under his Government 

are accountable to Him! There 4 18 nothing d 1 

will enable us to act, to bear, to deny or forgoe,, Reb 

to advance or perſevere, like this Let us not a Bn 
then be indifferent about this matter; either "DP 05 
 uliddp living by Chance or Cuſtom, whereby. ,  Y 
our ſlender Goodneſs, if we have any, dy 88 

ver laſt; or turn to any account hefeaſter 

taking up With any thing as Principle, 1 will 

juſt ſecurean Appearance of Goodneſs. We 
tations are at hand; Inelinations are Working; 
Appetites and Paſſions yet remain. An 3 

ſionual Religion ſhould not ſerve, for it will 

fave us. We have need of ſomething then thac 

will be equal to All our circumſtances, & 

and trials: This the Fear of God een 1 

think, nothing elſe. That will cleanſe us _ 

all filthineſs both of fleſh and ſpirit, and 

our Holineſs ; not only to that degree 2s to 

render us bappy i in this world, but to 5 RY 

us for the Rewards and Enjoyments of a better; © o 
where this Fear will be ſo far from being fu=  _ 
perſeded, that it will be pe a Sourſtre 
of pleaſure, and as a qualification moſt con- 3 5 1 
_ genial to Perfect Love, and Perfect Bliſ. 

Agreeably to the preceeding diſcourſe, 2 
beg leave to cloſe with a form of 


Moſt Great and Glorious God l The Sa. 
pream Parental Mind! The Father of Seim: 
who haſt given a Spirit to Man, and by thine 

Inſpiration haſt conferr'd an Underſtanding upon 
him. In that rank of Being thro* thy "ou. 
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: haſt. none me thereby: but Ciſpoſe.. 


15 


og de "in ere 


* 


ben 8 


fully * $f -I,would: 5 ; confels it hel 
Priviledgę of e, odere 8 


pledge of thy intending me for a peculiar 
and ern Suffer me not to defeat 
Juſt expectations, or to loſe the ad 


mind ſtill more ta corfremplate thee 3 | 
it with the.moſt fixed Semiments of Venerition 1 
and Loye; and Inſpitee me with an habn = 
fenſe of thee / that: bY the united influence of 
Excellency and Obligation I may 7 fei 
in a growing Regard: of ther and Conforiuity m] 
thee, may derive a Rectitude in my oπ/π n Mn, 
Thine, and may from thence experituß - 
every Virtue prevailing. in an uſeful and ho 
life, and every exerciſe thereof my Deli 
Element. May my apprehenſions of 1 
moſt agreeable to thy Nature; my 
towards thee be accompanied with: 
affection; and my ſenſe of thee þexte! 
an impartial regard to the whole of my 
that according to thy free andi unmeritedf} 
0 Jeſus, 5 | wg 3 


